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By Dalia Karpel

- Photos by Adi Mazan

n November 1942, at the height of the war and - .
the annihilation of the Jews of Europe, David -

Ben-Gurion, then head of the Yishuv, the pre-
State Jewish community in Palestine, presented
a plan to bring a million Jews to the country im-
mediately. The potential target was Jews from

. Islamic countries, “the present absentees of the

Zionist enterprise,” claims Prof.-Yehouda Shenhav, in
the refreshing opening of his new book, “The Arab
Jews: Nanonahsm, ‘Religion: and Ethmclty (Am

- Oved).

Refreshing, since we are talk:mg about the early
1940s. In the foreword to the boek — soon to be pub-
lished in Arabic and English - Shenhav presents ma-
jor way stations in‘his own bmgraphy (he was born in
Israel to Iragi-born: parents), and investigates the is-
sue of ethnicityin Israel by examining who the “Arab
Jews” are, and how they became “Mizrahim” in Israel.
In other words, Shenhav examines why the combina-
tion “Arab Jew” became impossible, while “European
Jew” was and still is entirely legitimate, and analyzes
the encounter between Mizrahim (Jews of Middle
Eastern-descent) and Zionism, and an Israeli identity.
In so doing, he seeks'to examine the nature of the con-

_nection between the Arab Jews and the national strug-

gle:of the Palestinians. By transferring the discussion
to the 1940s, even before the Jews from Arab coun-
tries amved in Israel, he diverts it for the first time
from its usual jumping-off péint: the 1950s and the en-
counter between the olim (Jews who immigrated to
Israel) from the Arab countries — whom Shenhav
prefers to call “mehagrim” (a term that applies to all
immigrants in general} - and the voung State of Israel.
The foreword adds perspective to the discussion.

“I looked for the meeting point between Mizrahi .
Jews and Ashkenazic Zionism” (that is, the Zionism of =+
the Jews of Eastern Eurepean origin), "he says, “and I -
found that after Ben-Gurion’s 1942 declaration in ref- =
erence to the 1-miillion folim]; which identified the =~
Mizrahim as a demographic: potential, a group from -

the Solel Boneh  consiruction company left for the
Arab world for a period of three-and-a-half years. Not
all of them were shlichim [emissaries sent to encour-
age immigration], and some worked in the refineries

in Abadan, Iran, which is about 1,500 kilometers from...
Tel Aviv. They wrote:a:great: deal -diaries; minittes;
- newspapers-and letters.— about their first encounter

"with the Jews from Arab countries. This was an im-
portant encounter, from which we can learn about the
nature of the connection that developed between the
emissaries and the Jews from Arab countries, far
from Palestine, in a kind of interim space.”

You write that the emissaries from Solel Boneh who
made the effort to preach Zionism to the Arab Jews
were actually working under the sponsorship of
British colonialism.

Shenhav: “There have already been scholars like
Gershon Shafir and Ella Shohat who have claimed that
Zionism was colonialist. I avoid saying that in the book,
but I do say that colonialism is an important paradigm in
the understanding of the Mizrahi question. First of all,
the emissaries arrive there under the sponsorship of the
colonial state, and live in whites-only areas. When they
meet the Arab Jews, they have a white racist mentality,
and they talk about it in their writings.

“These emissaries,” he continues, “who are modern
liberal socialists, are actually living in conditions of
Western colonialism in the Third World. On the one
hand, they are emissaries - who really-want to recruit
Jews, and on the other hand, they claim in their writ-
ings that these Arab Jews are like their coolies and
their Iranian servants, and that’s already Jewish ori-
entalism that identifies the potential olim as inferior
people, not European and therefore not compatible
with the model of the new, productive Jew. In the
book, I examine the emissaries themselves, and show
how they were created in relation to the Mizrahim and
how their Zionism was formed. We have to remember
that in the 1940s, because of the Holocaust in Eurcpe
and because of the story of Mizrahi immigration, this
is the time and the place in which the political policy
of Zionism vis-a-vis immigration came into being.”

‘All that glitters ...’

This is where the definition of “Arab Jews” comes
in: “The Pesach Haggadah that was read for years in
my parents’ home was written in ‘Hebrew Arabic.’
There were Jewish intellectuals in the world, such as
writer Albert Memmi, who defined themselves as
Arab Jews. Writer Shimon Ballas defines himself as
an Arab Jew even today. I'm a Mizrahi Israeli, and in
the book I examine how Jewish-Arab communities be-
came ‘Mizrahi.’ The emissaries in the 1940s called the
Jews ‘Arab Jews.’

- Who are the ‘Arab Jews’ and how have they come

to be known today as ‘Mizrahim’? On the backdrop
iences, Prof. Yehouda Shenhav
analyzes-in his new book the complex and pamful'
" encounter between Jews of Middle Eastern and

of his.own. e

North African descent, and Israeli identity

“In an interview that then Israeli prime minister
Golda Meir granted Italian journalist Oriana Falacci
in 1972, she was asked if she felt sorry about the
Palestmmn refugees from 1948. Meir replied in the af-
firmative, and emphasized that responsibility for

them lies Wlth the Arab countries. ‘We in Israel have |

absorbed about 1,400,000 Arab Jews’ - she uses that
expression - ‘from Iraq, from Yemen, from Egypt,
from Syria, from North African countries like
Morocco. People who, when they got here, were full of
diseases and did not know how to do anything ... And
still we took them, and ‘built hospitals for them, and
took care -of them;we educated them, put them in
clean-houses, and tumed them into farmers, doctors,
engineers, teacher .

“And she’gees on to: the Iraq1 olim: ‘Among the
150:000° Jéws who-caime: here from Iraq, there was
only a very small group of intellectuals, and yet today

their children go to'the university. Of course, we have . .
problems with.them — all that glitters is not gold - but -

the fact remains that we accepted and helped them.™
You claim in-the book that the story of the Mizrahi

asreligious, and even enhuanced their religiosity.

“Had they not béen religious, that would have

caused problems for Zionism. Liberal Ashkenazi sec-

ular Zionism needs the Mizrahim to be religious - a -
definition that turned them into Zionists. The emis-

saries report to the institutions of the Yishuv that

these are Arab Jews, and that they aren’t sufficiently

religious, and the emissaries try to imbue them with

religious fervor and teach them religious customs.”
So what does that say about Zionism?

“Zionism cannot be secular. Zionism is a tr:angle of

nationality, religion and ethnicity, with these three
categories inseparable from one another. There is no

secular Zionism. Zicnism is a kind. of political theolo-

gy. Therefore, when Justice Minister Tommy Lapid

says he is willing to have & Jewish state, when he tries .-
to propose legislation that defines a Jewish democrat-.- - ...
ic-state, when he says.‘Jewish;’ he means nationality. - -~
rather than religion ~ and I claim that these are insep- -

arable The moment you want a Jewish state as ana-
tion, you are also defining it as aJewishstateinitsre- -
ligion. The entire business of secularism is:a kind of |
joke, because if you want fo separate religion from the :
state, you have to separate nationality:from the state,
and the nationality is Jewish, aftér all. When the emis-
saries made Arab Jews rehgwus they turned them
into Zionists. The question is why today, when immi-
grants come from Russia, it doesn’t bother us that
they aren’t Jewish, whereas when the Etluoplans :
came, they underwent a symbolic form of circumci-
sion [although they had already been circumeised] to
become complete Jews.”

Shas’ growth

- Shenhav claims this “religionizing” of Arab Jews
was carried out in their native countries in order to :

~bring them to Israel, whereas here, an attempt was
-1 made to.secularize them in order to suit them to the :
-model of the new Jew. :
immigration is different from that of the European im- .-
migration, because the Israelis marked the ArabJews -

~*The claim of the emissaries that the Arab-Jews ;

. weren't religious enough is a colonialist understand- :
' ing, because the emissaries came with the European .
-view of what constitutes religion. When my grand- :
" mother came here from Iraq, they asked her if she °
-was religious or secular. She didn’t understand the '
- question. Our people didn’t know what to do with this .
. distinction, and said it was ‘traditionalism’ - some--

thing in the middle. But it's not something in the mid-
dle, it’s an entirely different category. Therefore,

-~ when these Jews come to Israel, they become
“Mizrahim as a general definition, and their country of

origin is no longer important. The term ‘Mizrahi’ can-
cels the identity of a person and constitutes a classifi-
cation by culture and status. That’s why Shas is the -

~ wet dream of secular Zionism.”
- Why?

" “There are many explanations as to why Shas grew
s'Some claim that it's a protest against -the !

-Ashkenazic-establishment, and mention the charis-
“ matic leadership of Shas. These explanations miss the




cultural pattern of the piace of Mizrahim within Zionism:
secular Zionism that marked the Mizrghim as religious
in order to define them as Zionists.”

While showing how secular nationalism created reli-

gion among the Mizrahim, Shenhav also mentions the
Israeli-Palestinian context.
. “There ' are. scholars who discuss the Israeli-
Palestinian conflict, such as [historian] Benny Morris,
for example, who deals with the question of the refugees
- and’with Tsrael wars of revenge, and in -all his books
there isn’t a word about Mizrahim,” says Shenhav. “After
all, there was an entire debate here about a population
‘ exchange between Paléstinians and Jews from Arab
countries. There are sociologists and anthropologists
who have studied and are studying Mizrahim in the vil-
lages for olim, or the protest in Wadi Salib in Haifa [a
slum area inhabited mainly by Moroccan Jews], and
these studies don’t contain a word about the conflict and
the Palestinian problem. There’s a ‘distribution of labor’
in‘the study of Isrdeli society, and it isn’t a coincidence.”

Shenhav is trying to do away with the dichotomy be-
tween these two research issires. *“Thé moment you bring
the Mizrahim togéther with the‘Arab context, that cross-
es the boundariés of nationalism. Ask why the Black
Panthers [second-generation Mizrahim who demanded
equal rights] posed a threat in the 1970s? Because of the
link between them and Matzpen fan anti-Israel commu-
. nist organization]. In meetings between members of the
“two groups, the Panthers heard about Marxist theories, in
other words, about the connection between a radical left,
mvolvement with Arabs and Arabism, and Mlzrahun
.'This‘connection is what I call *‘¢ultural polluuon, because
it crosses the boundaries of nationalism. You can talk
~about Mizrahim as much as you like. There’s no taboo and
: ‘it’s even legiﬁm'ate, but ouly Withjn the boundaries of na-

‘When Ihese Jews come io
- israel, they become Mlzmhlm,
?und their country of eriginis ne
. longer important. The term_
"Mlzruln _cancels the identity
- ofa person and constitutes a
“cldssification by culfure and.
status. That’s why Shas is the
wel' dreum oi secuiur Zlomsm. .

'ionahsm The moment you lmk Mlzrahlm w1th Arabs,’-
evenin the eyes of the Mzrah:mthemselves 1t’ snot: only'—
%‘culturai polluuon 1t’s dyna:mte SRRth

Battle agamst occupatmn

Yehouda Shenhav currently teaches in the
Department of Sociology and. Anthropology at Tel Aviv
University and headed the department from 1995-1998.
“+" He 'has ‘a master’s ‘degree from the Technion-Israel

-Institute: of Technology in Haifa and a doctorate from-

Stanford University in California.. He has taught at a:

numiber of foreign tniversities, including Stanford and

Princeton; and todayis'also:theée’ditor of the Hebrew-lan-

" guage journal Theory and Criticism: In-addition, heis as-

“sistant - editor of. - the European Amencan Journal

' Orgamzatlon Studies. " .

- . - Aside from-his work at TAU, he servesas a senior re-

- search fellow at the Van Leer Institute in Jerusalem,

- where he edits a series of books about seciety and culs

. ‘ture-in Israel. He has published dozens of articles in
- prestigious journals all over the world, as well as a num-

- .ber-'of -books: - “The Organization .Machine,” (1995,
" Schocken, - Hebrew), “Manufacturing' Rationality: The
- .Engineering Foundations of the Managerial Revolution”

7 (1999, Oxford University . Press), ‘and’ “Manzgerial

. Ideologies in the Age of Rationality” (1991, Broadcasted

* University" Series, Hebrew). In his books he -shatters

“myths related to the culture of management, and shows

‘howrthe profession of managemrerit “invented” itself.

~+ ...Qutside of the academic world, Shenhav attracted at-

‘tention when he helped found the Sephardi Democratic.
" - Rainbow advocacy movement, .established by. second-.
.-, generation Israelis-from Islamic countries to promote .

- social and cultural justice in Israeli society. The move-

ment helps inthe advancement of rights of residents liv--

“"ing in public housing; in the battle for the democratiza-

~tion: of land allocations, in the field.of education; andin

matters:concerning J emsh property:in Arab-countries:

- The ‘movement has had -its ups :and xdowns; bt “the-

Raitbow .continues’ to-be a social- political movement,” -

‘Shenhav says. “For-my: taste it is hot sufficiently in--

_ volved in the battleagainst the: occupat:lon “butitplaysan-

B Jmportant role in Israeli life: There is no doubt that the'.
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It could have

- been paradise

Centinued from page 11

Rainbow has changed the attitude to
.Mizrahim in the past decade.”

He was born in Petah Tikva in 1952 as
Yehouda Shaharabani, the eldest child in
the family. His mother, Esperant
Mualem, the daughter of a wealthy mer-
chant, arrived in Israel at the age of 18,

1950 from Baghdad. She came with
her parents as part of Operation Ezra
and Nehemiah, which brought about

120,000 Iraqi Jews to Israel between

March 1950 and July 1951. At the Sha'ar
Aliyah immigrant absorption camp and
the transit camp where the new immi-
grants -were brought, Esperant met
Eliyahu. Shaharabani, ‘and the couple
married in 1951 and went to live at.an
army mteihgence base in Be’er Sheva.
Eliyahu was the youngest of 10 chil-
dren of Rivka and Salah Shaharabani,
whose name comes from the city of
Shaharaban in northern Iraq. Salah was
amerchant who came to Israel regularly
on business, and even bought a plot of
land in the moshava (farming commtni-
ty) of Petah Tikva. In 1936 the
Shaharabanis tried to seftle in Petah
Tikva, but after nine months they re-
turned to Baghdad. Shlomo, the eldest

-~son, remained in Israel and eventually

# " became a wealthy factory owner.
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LA Dmmg one of Salah’s trips to Palestine,

in 1942, his youngest son Eliyahu, then
13, decided to remain in Israel, despite
'his father’s opposition.

'I-niegrution' paradox

- Shenhav: “My father wasan adventur-
er. At first he worked in consn'uctlonm

_ - Petah Tikva, ‘and in 1946 he: went to-
ont -

Kibbutz ~ Alonim * and - joined  the

;- " ‘Babylonian® group of the Kibbutz
" Hameuhad movement, most of whose

members, about 40, came from varioius
‘kibbutzim, Together with them my fa-
ther, at 17, went to become a settler.in
Klbbutz Been in the western Negev,
which was built on the ruins of an Arab
village. Several months later my father
disappeared fromm the kibbutz and jeined
the ranks of the Haganah [the pre-state
army], but the kibbutz members were
sure that he was a member of the Etzel [a
right-wing paramilitary group] who had
been planted in the kibbutz. His disap-
pearance led to a wave of suspicion to-
ward his friends who, although they
weren’t spies, within a short timebecame
the spies of the state, like my father.”

Shenhav writes in his book that the
person who recruited the young Israelis
in Beeri was Avshalom Shmueli, 2 mem-
ber of Kibbutz Kedma, who contacted
these young people because “they were
ambitious, loyal to the state, fluent
speakers of Arabic who looked like
Arabs.”

Shenhav’s father was by then no
longer in Beeri, because he had been re-
cruited to Military Intelligence already
in 1950, a detail that his son discovered
by chance: One day an elderly man with

_ a heavy Iragi accent came over to him in

a Tel Aviv cafe and introduced himself
as Avner Yaron, and told Shenbav that
he had recruited his father into the intel-
ligence community. He left the evidence
a few days later in the cafe in a brown
envelope: two pictures of his father with
other young people, “all in their early
twenties, some in khaki shirts and some
in white shirts. All were ‘Mizrahim ™
Shenhav writes. “I recognized him im-
mediately by the flowing mane of hair

o that looks like that of Kramer on [the TV

show] ‘Seinfeld™ :
His father spoke little, especially

" about himself. He worked hard and was

often absent from home for long stretch-
es, traveling to many African countries.
“These absences added to his reputation
in my. childhood neighborhood; Father
had earned the entry ticket to
Israeliness, and I wanted him to impart
some of it to me,” writes Shenhav. But
this integration was born out of a para-
dox, he emphasizes. “The recruits were
state-sanctioned Arabs, which is the
paradoxical part of the story. During

;
;
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those years, when the state is trying to -
~grase-the “Arabness” from' the olim -
from Arab countries, it allows several -~
Jews tolive as Arab Jews with official
permission.’ Father s friefids lived-in.a:

‘nature. preserve.’ They ‘spoke Arabic

and read newspapers in ‘Arabic and lis--
tened- to the Arab radio broadcasts.
They were consumers of Arab culture.

and admired its heroes,”

That same paradox is evident else-
where, in the case of his maternal
grandmother, “who didn't consider.
Jews and Arabs two mutually exclu-
sive categories. She continued tolive in
Israel as a pious Jew, but never denied
her Arab identity and culture,” he re-
counts, adding how, in his youth, he
tried to find excuses for turning off the
radio when the family listened to popu-
lar Egyptian singers Umm Kulthum
and Farid al-Atrash.

After being discharged  from
Military Intelligence, Eliyahu worked

" as a security guard in a supermarket.

He died at the age of 62, when an Iraqi
missile fell. How ironic, says Shenhav,
that his father was among the local ca-

" sualties of the strange Gulf War.

Collective denial

Thirty vears ago, Shenhav and his
younger brother Ofer, who was born in
1959 and works in computers, did
everything possible to convince their

parents to change their name from

Shaharabani to Shenhav. Years passed

untit Yehouda understood that this per- .
sonal denial, and that of others-of his’

generation, was the product of a collec-
tive denial, and that the time had come
to repudiate it.

His first years at the university were
devoted to the study of managerial cap-
italism; his invelvement in this field
also gave him insight into the denial of
the relevance of Mizrahim. He had al-
ready aroused acrimonious debates on

" theissue. Inhisarticle“A conspiracy of

silence” (Haaretz Magazine, December
1996, Hebrew edition), he claimed that
the Israeli left dealt mainly with the
Palestinian question, and used it in or-
der to deny the ethnic issue. He claimed
that the left had solved the “Palestinian
problem” by removing it beyond the
fence (via the idea of two states for two
nations), but chose to deny the “Mizrahi
problem” because the left could neither
deal it with nor remove it.

In another article, “The Perfect
Robbery” (Haaretz Magazine, April
1998, English edition), he described
how the Israeli establishment had de-
ceived the Jews of Irag and used their
assets, which were frozen in Baghdad,
in order to evade responsibility for
compensating Palestinians who were
refugees of the 1948 Israeli War of
Independence. Like its predecessor,
this article also led to an outbreak of
harsh reactions.

But harsh reactions don’t faze him —
he has been arousing them since child-
hood. “People talk about a happy child-
hood, and I don’t know what that is.
They threw me out of school, not only
because I was a terrible student, but
aslo because I was disturbed. My fa-
ther also used to beat me mercilessly,
and often used various accessories. I
was the only one he hif; it isn’t clear
why. He took out all his anger only on

© me at every opportunity, and I had a

hard time running away because he
was fast on his feet.”

Where and when did your the trans-
formation take place?

“I knew that I wasn’t only disturbed,
but clever as well. T had a teacher in el-
ementary school who thought that I
was an excellent student, one reason
being that I read a great deal. The
change for the worse came when I
started high school, but I remembered

the good times in elementary school,.

and that gave me self-confidence.”
After high school Shenhav was
drafted into Military Intelligence, and
in 1972 he started to study socieology at
TAU. He did his master’s degree in the
Department of Industrial Engineering

and Management at the Technion, and-

in 1983 he went to do a doctorate in the
sociology of informaticn at Stanford.

: “The turning pomt came in 1975,

says Shenhav, “when.I married Rina; -
'whom T had ‘met in the army. I furned
- info":an "Ashkenazi - during .that ‘mar-

riage. Tt caused me to escape the

" stereotype in which I had been living as
. Shaharabani, ‘the crazy teenager who

sets fire to youth hostels. I turned into

- Shenhav who was studying for a mas-

ters degree and who was a ‘shviger-
zon;” as they used to say to me in the
street in Yiddish: the son of the mother-
in-law through his marriage, and I
rather liked that. The marriage, char-
acterized by total incompatibility, last-
ed about 10 years, but I was blessed
with Inbar (26, a lawyer) and Nea (22,
an assistant stage director).”

What do you mean when you say “I
turned into an Ashkenazi”?

“If we return to the ‘Arab Jews,” the
book is composed of a genealogy in
which Arab Jews turn into Mizrahim in
Israel. I was already born as a Mizrahi
who underwent the Mizrahi experi-
ences of the generation of native-born
Israelis. Went through the steamroller
of the Zionist experience, internalized
the dominant values of ‘Israeliness’.
and afterward rose up and rebelled

41l the phobias have
piled up here. About
anti-Semifism, about
homosexvals, aboul
Palestinians and about
Mizrahim. [#'s sad fo

see how all the Mizrahi-

polificians, instead of
being sensifive fo
these questions, have
themselves become
eppressors.’

against . it,
Democratlc Rainbow movement and
wrote this book. If you ask Yehouda the

. man, then T have a private story involv-
ing falling in love and getting married. .

Yehouda the sociologist will say that
this story has a context, and is also a so-

ciological story. There are many such -
marriages that meet the standard of-

what is called upward mobility, in oth-
er words, social and class mobility that
has to be shed afterward. I'm the first
to admit that I wanted to belong.”

And today?

“I don’t kmow fo what I have to be-
long. I'm very fond of Tel Aviv, and [
prefer it to any other city in the world.
I'm not familiar with a concept called
Israeli society. In political terms, I feel
very alienated. It hurts to see how the
Zionist collectve is in the process of
suicide. The present chapter is another
chapter in the marc¢h of folly, and that’s
what it will be called in retrospect.
There is a great deal of racism, to an
extent that’s hard to find in other soci-
eties. Formal racism, which is embed-
ded in the laws and the political admin-
istration. A policy -of apartheid. There
is also a ‘new”’ latent racism ... directed
against immigrants - Russians, foreign
workers, Mizrahim and Palestinians.
And there’s also the prevailing attitude
toward women.

“It’s very sad, because it could have
been paradise here. All the possible
phobias have piled up here. Phobias
about anti-Semitism, about homosexu-
als, about Palestihians and abont
Mizrahim. It's sad to see how all the
Mizrahi politicians in all the parties, in-
stead of ‘being sensitive to these ques-
tions, and instead of being sensitive to
questions of suffering and social jus-
tice, have themselves become oppres-

sors. Young members of the govern-
- ment speak and behave as politicians-

did 50 years ago. This political ideology
duplicates itself without any connec-
tion to whether the person is aman or a
woman. They turn into carriers of this
xenophobic ideology. They are its con-
sumers as well as its victims. There’s
no mercy at ail.”

Now of all times, the poor treatment

of the weaker classes, who-are consid: ..
ered Likud voters is commg ‘from the
* Likud itself. - }
“If’s true that the fact that there isno

peace, and that we are in a fanatic ideol-
ogy of settlements, undermines educa-
tion, health, culture and the economic
ability of many families. But make no
mistake, the ideology of liberalization -
the policy of privatization and the harm

done to the weaker classes by giving -

preference tomarket forces —is an in-
dependent ideology. Even if there were
money and even without the settle-
ments, this is an ideology that would be
jmplemented, because it’s one that be-
lieves that it’s preferable to invest in
capital rather than in work and in work-
ers, in order for capital to accumulate
and move the economy forward.
[Benjamin] Netanyahu as finance min-
ister is promoting the big money and re-
lying on the forgetfulness of the weaker
classes, who will continue to believe

that the Labor Party screwed their par- -

ents for generations to come.” u

ijEd the " Sephardi :

| If she directs it

Continued from page 15

_poster There have been plays that I've

taken out of the director’s hands and
finished myself.”

Is this feminine management or cen-
tralist management?

“P'm a centralist. Some people can’t
live with that and some have learned to
live with it.”

Do you have a specific taste that is

_‘reﬂected in your choice of plays?

“1 think the role of the theater is to
communicate with the audience. And
P'd also like to see experimental and es-
oteric things. I won’t do them, because
1 think that public theater has to an-
swer the audience’s taste. It doesn’t
have the right to fail and it doesn’t have
the budget to fail. I don’t have enough
money to fail, though I'd like to have
the right to fail like others have. The

-need to succeed in everything is basi-

cally what has guided me.”

‘Yet Pines appears to have a clear
preference for female playwrights and
for plays about women. She explains

that when it comes to theater, “women -

are the ones who bring men to see
plays. Maybe because I'm a woman, I
intuitively select material that speaks
to women, and it’s no coincidence that
most of the main roles for me are
women’s roles: Philomena, Virginia
Woolf, Piaf. Almost always the choicest
role is for women and the world that is
presented is a women’s world.” .
Which isn’t to say that she isn’t inter-
ested in male actors, too, says Pines.
“But there’s historic justice here. Until
a decade ago, casts were usually two-
thirds men and one-third women. Now
there has been a turnaround. In writ-
ing, too. Because the new writing is
more feminine. There are more young
female playwrights than young male
playwrights. I admire the work of Edna
Mazya and Anat Gov, Miriam Kainy
and Goren Agmon. I think that female
playwriting is more complex.”

‘I'm aggressive’

Some say that you're intimidating.
Why do you think that is so?

I don’t know. Maybe because I'm
aggressive. I'm not afraid to say what I
want and I get what I want.”

Why aren’t there any other women -

theater directors?

“I don’t know. But I want to say
something — the people who choose di-
rectors are men. At meetings, I was al-
ways the only woman surrounded by
men.”

-And how do they treat you?

“Now? They've gotten used to me.

- Before, they used to treat me like the

director’s secretary. I was petite.”

Why is the charge leveled against
you that you do commercial theater?

“What is commercial theater? What
does someone who says that mean -
that if a play is a success, that’s a sign
that it’s bad? If a best-seller succeeds,
does that mean that it’s bad? No. It

- means th
“book. Ont
.and good;
is also Ze
It’s exact
ater. Thes
an-audien
and the o
the way, i
‘in all the
on Ayckl
more the
pressing |
“It’s a
Channel "
to survive
sell more
audience.
audience,
people re
other thir
state.”
The m
her not cc
“The p
presentin
Things !
couldn’t ¢
and thing
Lessin ha
have to tt
with 'a
scenery,
that I stil
es willbe
think thi
the point
hand ted
have to s
won't be
mediatel
minding
a day. It
doesn't'g
“I hav
the scari
control. .

¥ waysinc

if T want
workaho
wonderft
Saturday

Would
theater d

“Yes, 1
not easy
power. (
more ang
look. I th
mative a
woman i
There ar
of power
the min
Livnat) c
al for the
that ther
tors-gens
istries, a
isters? V
their ads
granted.
There ha
ny of wo!
discover
Where ¥
friends?




